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The word ‘Mawla’ includes both ‘liberator of the
slaves’ and ‘Asabah’.1

Law of Inheritance: Mawla, Mawali versus ‘Asabah
In Islamic inheritance law, there are two kinds of heirs. One
whose shares of inheritance are precisely mentioned in
shari’ah, they are called as Ashabul Furud [people with
specified shares], such as husband, wife, mother and
grandmother etc. The second is the one whose shares are not
precisely mentioned, but they will inherit the total estate in the
absence of Ashabul Furud, and the remaining balance in their
presence. They are called as ‘Mawla’ (some scholars named
them as ‘Asabah’), such as son-daughter, grandson-granddaughter, father-grandfather, brother-sister etc. We prefer to
call them as ‘Mawla’. The prime reason for this selection and
preference is that Allah (SWT) called them as ‘Mawali’ in the
Qur’an, which is the plural of ‘Mawla’. The term ‘Mawla’ is a
comprehensive word, which may include all heirs whose shares
of inheritance are not precisely mentioned in the Qur’an.
Moreover, it is much better to use the Qur’anic term, as it
comes with the blessings from the Qur’an. The other prime
reason to select this term is that we prefer to include women
including the daughters as well in this unspecified shares of
inheritance. We believe that the girls are also ‘mawla’.
On the contrary, ‘Asabah’ is a less inclusive word, which
though includes female relatives and other ‘Mawlas’, it does
not include the people who are not related to the deceased.
That is why we have to use the term ‘Mawla’ to indicate
‘freed-slave’ and his ‘Liberator-master’. Even the proponents
of the term ‘Asabah’ resort to the term ‘Mawla al-‘Utaqa’ to
mean ‘the liberators of the slaves’, and use the term ‘Mawla alMuwalat’ to mean ‘Friends by treaty or agreement’. This was
the reason that the prominent author of the book ‘Durr alMukhtar’ writes in explanation of the ‘Mawla’:
اﻟﻤﺮاد ﺑﺎﻟﻤﻮﻟﻰ ﻣﺎ ﯾﻌ ّﻢ اﻟﻤﻌﺘﻖ واﻟﻌﺼﺒﺔ
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Moreover, ‘Asabah’ was defined with some definitions that we
could not agree with. For, we find that those definitions are in
conflict with the Qur’anic aayat. For the benefit of the readers,
we explain both the terms in greater details.
Mawla and Mawali
‘Mawali’ is the plural of the word ‘Mawla’. ‘Mawla’ refers to
child, son, uncle, cousin, nephew, son-in-law, guardian,
relative, owner, leader, helper, liberator of the slaves, freed
slaves, friends and neighbors tied with friendship agreement
etc.
Allah (SWT) says in the Qur’an:
(11 :)ﷴ
That is because Allah is the supporter of those who
believe. As for the disbelievers, there is no supporter
for them (Qur’an, 47: 11).
Also says in the Qur’an:
(78 :)اﻟﺤﺞ
And hold fast to Allah. He is your protector; and
excellent is the protector, and excellent is the helper
(Qur’an, 22: 78).
The term ‘Mawali’ has been mentioned in the Qur’an as
follows:

1

Ad-Durr al-Mukhtar, Faslun Fi ‘Asabat, vol. 6, p. 776; Radd al-Muhtar
fi sharhi Durr al-Mukhtar, Faslun fil ‘Asabat, vol. 29, p. 411; Al-Lubab
fi Sharhil Kitab, Babur Radd, vol. 1, p. 423.
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َﺖ اﻣْ ﺮَ أَﺗِﻲ ﻋَﺎﻗِﺮً ا ﻓَﮭَﺐْ ﻟِﻲ ﻣِ ﻦْ ﻟَﺪُﻧْﻚ
ِ َﻲ ﻣِ ﻦْ وَ رَ اﺋِﻲ وَ ﻛَﺎﻧ
َ وَ إِﻧِّﻲ ﺧِ ﻔْﺖُ ا ْﻟﻤَﻮَ ا ِﻟ
(6 -5 :)ﻣﺮﯾﻢ

would be given their due shares from the inheritance
of the parents and the relatives.2

-

And indeed, I fear the successors after me, and my
wife has been barren, so give me from Yourself an
heir. Who will inherit me and inherit from the family
of Yakub. And make him, my Lord, pleasing [to You]
(Qur’an, 19: 5-6).

Jalaluddin Suyuti (R.A.) provided the same explanation,
whereas Ibn Jarir Tabari (R.A.) explained further and says:
ﻓﺘﺄوﯾﻞ اﻟﻜﻼم وﻟﻜﻠﻜﻢ أﯾﮭﺎ اﻟﻨﺎس ﺟﻌﻠﻨﺎ ﻋﺼﺒﺔ ﯾﺮﺛﻮن ﺑﮫ ﻣﺎ ﺗﺮك واﻟﺪاه
.وأﻗﺮﺑﺎؤه ﻣﻦ ﻣﯿﺮاﺛﮭﻢ
The meaning of the statement is, for all of you O
people! we made ‘Asabah’ or heirs to inherit what is
left by their parents and relatives.3

In another place, Allah (SWT) mentions:
َﺼﯿﺐٌ ﻣِ ﻤﱠﺎ ا ْﻛﺘَ َﺴ
ِ ِﻠﺮﺟَﺎ ِل ﻧ
ِّ ﻟ
َﻲ ﻣِ ﻤﱠﺎ ﺗَﺮَ ك
َ ( وَ ِﻟ ُﻜ ٍّﻞ َﺟ َﻌ ْﻠﻨَﺎ ﻣَﻮَ ا ِﻟ32)
(33 -32 : )اﻟﻨﺴﺎء. َاﻟْﻮَ ا ِﻟﺪَانِ وَ ْاﻷَﻗْﺮَ ﺑُﻮن
For men is a share of what they have earned, and for
women is a share of what they have earned. And ask
Allah of his bounty. Indeed Allah is ever, of all things,
Knowing. And for all, We have made heirs to what is
left by parents and relatives (Qur’an, 4: 32-33).

The prominent Mufassir Fakhruddin al-Razi (R.A.) in his
famous Tafsir ‘At-Tafsir al-Kabir’ quoted a hadith of the
Prophet (peace be upon him) by which he acknowledged that
the meaning of ‘Mawali’ is ‘Asabah’ or ‘Heirs for the remnants
of inheritance’. The Prophet (peace be upon him) is reported to
have said:
 »أَﻧَﺎ أَوْ ﻟَﻰ:

:

ْ وَ ﻣَﻦ،ِﺼ َﺒﺔ
َ ََﺎﻻ ﻓَﻤَﺎﻟُﮫُ ِﻟﻤَﻮَ اﻟِﻲ اﻟﻌ
ً  ﻓَﻤَﻦْ ﻣَﺎتَ وَ ﺗَﺮَ كَ ﻣ،ْﺑِﺎ ْﻟﻤُﺆْ ﻣِ ﻨِﯿﻦَ ﻣِ ﻦْ أَ ْﻧﻔُ ِﺴ ِﮭﻢ

If we look into these aayat, we notice that the term ‘Mawali’
has been used in the issues related to inheritance. This proves
that ‘Mawali’ is a term related to ‘inheritance’ and its use for
both male and female shows that both of them will inherit from
the balance of inheritance after its distribution to those
assigned in Shari’ah. That is why Imam Baghawi, a famous
interpreter of the Qur’an, writes in the commentary of the
aayah:

« ﻓ َِﻸ ُ ْدﻋَﻰ ﻟَ ُﮫ،ُﺄَﻧَﺎ وَ ِﻟﯿﱡﮫ
Narrated Abu Hurairah (R.A.) that the Prophet of
Allah (peace be upon him) said: I am more closer to
the believers than their own. If some of you die
leaving behind wealth, that goes to his ‘Mawali al‘Asabah’ i.e. heirs that inherit the whole/part of the
inheritance. If someone leaves debt or poverty-ridden
family, it is my responsibility. You should call me to
take its charge.4

 وﻟﻜﻞ واﺣﺪ ﻣﻦ اﻟﺮﺟﺎل واﻟﻨﺴﺎء:ﻲ( أي
َ ﻗﻮﻟﮫ ﺗﻌﺎﻟﻰ )وَ ِﻟ ُﻜ ٍّﻞ َﺟ َﻌ ْﻠﻨَﺎ ﻣَﻮَ ا ِﻟ
.ﺟﻌﻠﻨﺎ ﻣﻮاﻟﻲ أي ﻋﺼﺒﺔ ﯾﻌﻄﻮن ﻣﻤﺎ ﺗﺮك اﻟﻮاﻟﺪان واﻷﻗﺮﺑﻮن
2

The aayah means, for all males and females, we have
made ‘mawali’ i.e. ‘Asabah’ or blood relations, who

Inheritance of Girls in Islamic Law: A Comprehensive Analysis

3
4

Tafsir al-Baghawi, 2/205.
Tafsir al-Tabari, 8/272.
Sahih al-Bukhari, 6745, Kitab al-Fara’id (85), Bab Ibnay ‘Amm.
Bayhaqi al-Kubra, 12150, Bab al-‘Asabah.
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” وﺑﮭﺎ ﺗﻜﻮن اﻟﺤﺮﻛﺔ واﻟﺤﺲ،“أطﻨﺎب ﻣﻨﺘﺸﺮة ﻓﻲ اﻟﺠﺴﻢ ﻛﻠﮫ

‘Asabah
‘Asabah’ is written in Arabic as ‘’اﻟﻌﺼﺒﺔ, which is derived from
‘’ﻋﺼﺐ. In Arabic,  اﻟﻌﺼﺒﺔmeans, group, association, strong
powerful band etc. The Qur’an does not quote ‘Asabah’ as
exact term. But it quotes ‘ٌ‘( ’ﻋُﺼﺒﺔUsbatun) in three places in
the Qur’an. Allah (swt) says:
ﺼﺒَﺔٌ إِنﱠ أَﺑَﺎﻧَﺎ ﻟَﻔِﻲ
ْ ﻋ
ُ ُإِ ْذ ﻗَﺎﻟُﻮا ﻟَﯿُﻮﺳُﻒُ وَ أَﺧُﻮهُ أَﺣَﺐﱡ إِﻟَﻰ أَﺑِﯿﻨَﺎ ﻣِ ﻨﱠﺎ وَ ﻧَﺤْ ﻦ
(8 :ﺿ ََﻼ ٍل ُﻣﺒِﯿﻦٍ )ﯾﻮﺳﻒ
When they said, Yusuf and his brother are more
beloved to our father than we, while we are a clan.
Indeed, our father is in clear error (Qur’an, 12: 8).

‘Veins that spread throughout the body, by which one
can move and feel sensations’.5
‘Al-‘Asab’ is a plural word. Its singular form is ‘Al-‘Asabah’
(ﺼﺒَﺔ
َ )اﻟﻌ.
Definition of ‘Asabah’ in ‘Ilmul Fara’id

According to some scholars of ‘Ilmul Fara’id (Science of
inheritance law) ‘Asabah refers to those relatives who own the
remnants of inheritance after its distribution to those with
specified shares. Some of their definitions are cited below:
Shaykh Abu Muhammad Al-Muqaddasi (R.A.) says:

In another place, Allah (SWT) said:

وھﻢ ﻛﻞ ذﻛﺮ ﯾﺪﻟﻰ ﺑﻨﻔﺴﮫ أو ﺑﺬﻛﺮ آﺧﺮ

(14 :ﺼﺒَﺔٌ إِﻧﱠﺎ إِذًا ﻟَﺨَﺎﺳِﺮُ ونَ )ﯾﻮﺳﻒ
ْ ﻋ
ُ ُﻗَﺎﻟُﻮا ﻟَﺌِﻦْ أَ َﻛﻠَﮫُ اﻟ ِﺬّﺋْﺐُ وَ ﻧَﺤْ ﻦ
They said, If a wolf should eat him while we are a
[strong] clan, indeed, we would then be losers
(Qur’an, 12: 14).

(‘Asabah) are the males who are related to the
deceased directly or through another male relative.6
Shaykh Ibrahim bin Ali Ash-Shirazi says:
اﻟﻌﺼﺒﺔ ﻛﻞ ذﻛﺮ ﻟﯿﺲ ﺑﯿﻨﮫ وﺑﯿﻦ اﻟﻤﯿﺖ أﻧﺜﻰ

In Surah Nur, Allah (SWT) said:
إِنﱠ اﻟﱠﺬِﯾﻦَ ﺟَﺎ ُء
(12 :)ﻧﻮر

Asabah are the male relatives, of whom there is no
female intervention between them and the deceased.7
Shaykh Muhammad bin Ahmad Maiyyarah says:

Indeed, those who came with falsehood are a group
among you. Do not think it bad for you; rather it is
good for you (Qur’an, 24: 12).
The word ‘Usbatun’ (ٌ )ﻋُﺼﺒﺔrefers to ‘some strong men’. And
the word ‘Al-‘Asab’ ( )اﻟ َﻌﺼَﺐmeans to get others support to be
strong. This might be the reason that the ‘plants’ that grow on
the support of other plants are named as ‘al-‘Asb’ ()اﻟﻌﺼْﺐ. ‘Al‘Asab’ is defined as:

 وإن ﻛﺎن ﻣﻊ ذوي ﻓﺮض،اﻟﻮارث ﺑﺎﻟﺘﻌﺼﯿﺐ إن اﻧﻔﺮد أﺧﺬ ﺟﻤﯿﻊ اﻟﻤﺎل
.أﺧﺬ ﻣﺎ ﻓﻀُﻞ ﻋﻨﮭﻢ

5
6
7

Al-Munjid, 531.
Al-‘Umdah, Bab al-‘Asabah, vol. 1, p. 313.
Al-Muhadhdhab, vo. 2, p. 29.
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If the ‘Asabah heirs are the sole inheritors, they will
inherit the total wealth; but if they are combined with
others with specified shares (Ashabul Furud); they
will get the total balance after giving away the shares
of ashabul furud.8
Shaykh Abdullah bin Ahmad Qudamah al-Mughni says:
 أﺧﺬ ﻣﺎ ﻓﻀُﻞ، وإذا ﻛﺎن ﻣﻌﮫ ذو ﻓﺮض،اﻟﻌﺼﺒﺔ ھﻮ اﻟﻮارث ﺑﻐﯿﺮ ﺗﻘﺪﯾﺮ

8

‘Asabah bi nafsihi (‘Asabah on his own) is the one
who is related to the deceased directly without the
intervention of any female relatives.10
For example, son, grandson or great grandson (son’s lineage),
father, grandfather or great grandfather, uncle, male cousin
(from uncle), grand uncle or their male child etc.
The Prophet (peace be upon him) is reported to have said:

 وإن اﺳﺘﻐﺮﻗﺖ اﻟﻔﺮوض اﻟﻤﺎل،ّ وإن اﻧﻔﺮد أﺧﺬ اﻟﻜﻞ، ﻗ ﱠﻞ أو ﻛﺜ ُﺮ،ﻋﻨﮫ

َ »أَﻟْﺤِ ﻘُﻮا اﻟﻔَﺮَ اﺋِﺾ:ﻗَﺎ َل

.ﺳﻘﻂ
Asabah is the heir whose share of inheritance is not
specified in shari’ah. If he is with other heirs whose
shares are assigned in the shari’ah (Ashabul Furud);
he will get the balance, less or more. If he is alone, he
will inherit the whole property. If the specified share
recipients cover the whole asset, he gets nothing.9

«ﻲ ﻓَﮭُﻮَ ِﻷ َوْ ﻟَﻰ رَ ُﺟ ٍﻞ ذَﻛ ٍَﺮ
َ  ﻓَﻤَﺎ ﺑَ ِﻘ،ﺑِﺄ َ ْھ ِﻠﮭَﺎ
Ibn ‘Abbas (R.A.) narrated, the Prophet (peace be
upon him) has said: “Distribute the property of the
deceased to the rightful owners. Whatever remains,
give it to the closest male relative.11
In another report it mentions (according to scholars)
 ﻓﻠﺬي ﻋﺼﺒﺔ، ﻓﻤﺎ ﻓﻀُﻞ،إﻗﺴﻤﻮا اﻟﻤﺎل ﺑﯿﻦ أھﻞ اﻟﻔﺮاﺋﺾ ﻋﻠﻰ ﻛﺘﺎب ﷲ

Kinds of ‘Asabah

These scholars of ‘Ilmul Fara’id divide ‘Asabah into three
kinds.

.ذﻛﺮ
Distribute the wealth of the deceased to the rightful
heirs based on the Divine Law; whatever remains, it is
for the male ‘asabah.12

1. ‘Asabah binafsihi: (‘Asabah on his own)
2. ‘Asabah bighayrihi: (‘Asabah due to another person)
3. ‘Asabah ma’a ghayrihi: (‘Asabah with another person).
1. ‘Asabah binafsihi (‘Asabah on his own)
This has been defined as follows:
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2. ‘Asabah bighayrihi (‘Asabah due to another person)
‘Asabah bighayrihi [‘asabah due to another person] refers to
such women, for whom half or two-thirds of the wealth is
reserved. They are not considered ‘Asabah on their own; but

.أﻣﺎ اﻟﻌﺼﺒﺔ ﺑﻨﻔﺴﮫ ﻓﻜﻞ ذﻛﺮ ﻻ ﺗﺪﺧﻞ ﻓﻲ ﻧﺴﺒﺘﮫ إﻟﻰ اﻟﻤﯿّﺖ أﻧﺜﻰ
10
11

8
9

Sharh Maiyyarah, 4/125.
Al-Mughni, 7/7.

12

Shirazi, Kanpur press, Lucknow, p. 42.
Bukhari, Bab Mirath al-Awlad min Abih, no. 6351; Muslim, Bab Alhiqu
al-Fara’id bi Ahliha, no. 4226; Tirmidhi, babun fi Mirath al-‘Asabah, no.
2098.
Al-Bahrur-Ra’iq, 8/367.
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 ﻓﻤﺎ ﺑﻘﻲ،ﻲ وزﯾﺪ ﯾﺸﺮﻛﻮن ﻓﯿﻤﺎ ﺑﯿﻨﮭﻢ
ّ  وﻛﺎن ﻋﻠ،واﻟﺒﻨﺎت ﻋﻠﻰ اﻟﺜﻠﺜﯿﻦ

due to the presence of their brothers, who are ‘asabah
themselves, their sisters also will be considered ‘asabah. For
example, daughters and sisters. They get half or two-thirds of
inheritance in the absence of their brothers in the same level. If
the brothers were present, the sisters would become ‘Asabah
besides their brothers and get their shares in the balance of
wealth. This does not mean that all sisters in all levels would
be considered ‘Asabah heirs in the presence of their brothers. If
there is no share (of inheritance) allocated for a sister, she will
get nothing in the inheritance of the deceased. Even if their
brothers were present, still they get nothing in the inheritance.

.﴾ ِﻆ ْاﻷ ُ ْﻧﺜَ َﯿﯿْﻦ
ّ ِ ﴿ﻟﻠﺬﱠ َﻛﺮِ ﻣِ ﺜْ ُﻞ َﺣ
Ibrahim reported that if a man died leaving behind
two daughters, and a few grandsons and
granddaughters from his son; his two daughters will
get two-thirds, and the balance will go to grandsons
and not to granddaughters. Sayyiduna ‘Abdullah bin
Mas’ud (R.A.) does not allocate more than two-thirds
for sisters and daughters. Sayyiduna ‘Ali bin Abi
Talib and Zayd bin Thabit used to share
granddaughters as well besides grandsons on the
principle of “One male is equal to two females.14

Ibn Qudamah writes:
 ﻓﺈﻧﮭﻦ ﻟﺴﻦ ﺑﺬوات،وﺳﺎﺋﺮ اﻟﻌﺼﺒﺎت ﻟﯿﺲ أﺧﻮاﺗﮭﻢ ﻣﻦ أھﻞ اﻟﻤﯿﺮاث
. ﻓﻼ ﯾﺮﺛْﻦ ﻣﻊ إﺧﻮﺗﮭﻦ ﺷﯿﺌﺎ، وﻻ ﯾﺮﺛْﻦ ﻣﻨﻔﺮدات،ﻓَﺮْ ض
And the sisters of the male ‘Asabah relatives would
not be considered for inheritance. For, they have no
specified shares of inheritance. They do not inherit
alone; nor would they inherit together with their
brothers.13
Granddaughters (from son) also do not have any specified
shares in inheritance. But generally, they were considered
‘Asabah in this category of ‘Asabah bighayrihi. Sayyiduna
Abdullah bin Mas’ud differed to this ruling. He only considers
grandson (from son) as ‘asabah; and does not consider
granddaughter as ‘asabah bighayrihi due to the presence of her
brother/s.

3. Asabah ma’a ghayrihi (‘Asabah with another person)
‘Asabah ma’a ghayrih refers to such women who themselves
are not ‘asabah, but due to the presence of other female
‘asabah heirs, they are also considered ‘asabah and get the
balance of wealth. For example, sister, who is not considered
‘asabah due to her gender; but due to her presence with the
daughters, who are specified shareholders (ashabul furud) in
the inheritance, the sister becomes ‘asabah. That is why if the
sister exists with daughter/s, the scholars who supported this
opinion say that the sister, due to being ‘asabah, will inherit
the balance after giving away the due shares of the daughters.
Their proofs are mentioned below:
A) Hadith of ‘Abdullah bin Mas’ud (R.A.)
ْﺳﺌِ َﻞ أَﺑُﻮ ُﻣﻮﺳَﻰ ﻋَﻦ
ُ : ﻗَﺎ َل، ﺳَﻤِ ﻌْﺖُ ھُﺰَ ْﯾ َﻞ ﺑْﻦَ ﺷُﺮَ ﺣْ ﺒِﯿ َﻞ:ﻋﻦ أﺑﻲ ﻗَﯿ ٍْﺲ ﻗﺎل

It has been reported that:

َت اﺑْﻦ
ِ ْ وَ أ، ُﺖ اﻟ ِﻨّﺼْﻒ
ِ ْ وَ ﻟ ِْﻸ ُﺧ، ُﺖ اﻟ ِﻨّﺼْﻒ
ِ  ِﻟ ْﻠ ِﺒ ْﻨ: ﻓَﻘَﺎ َل،ٍﺖ وَ ا ْﺑﻨَ ِﺔ اﺑْﻦٍ وَ أ ُﺧْ ﺖ
ٍ ﺑِ ْﻨ

 ﻓﻼﺑﻨﺘﯿﮫ،ﻋﻦ إﺑﺮاھﯿﻢ ﻓﻲ رﺟﻞ ﺗﺮك اﺑﻨﺘﯿﮫ وﺑﻨﻲ اﺑﻨﮫ رﺟﺎﻻ وﻧﺴﺎء
 وﻛﺎن ﻋﺒﺪ ﷲ ﻻ ﯾﺰﯾﺪ اﻷﺧﻮات، وﻣﺎ ﺑﻘﻲ ﻓﻠﻠﺬﻛﻮر دون اﻹﻧﺎث،اﻟﺜﻠﺜﺎن
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Al-Mughni, 7/16. Shirazi, 46.
Ibn Abi Shaybah, 31743, Bab Fi Rajulin Taraka Ibnatayhi wa Bani
Ibnihi.
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ْ ﻟَﻘَﺪ: وَ أ ُﺧْ ﺒِﺮَ ﺑِﻘَﻮْ ِل أَﺑِﻲ ﻣُﻮﺳَﻰ ﻓَﻘَﺎ َل،ٍﺴﺌِ َﻞ اﺑْﻦُ َﻣ ْﺴﻌُﻮد
ُ َ ﻓ،ﺴﯿُﺘَﺎ ِﺑﻌُﻨِﻲ
َ َ ﻓ،ٍَﻣ ْﺴﻌُﻮد
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Consider your
daughters.16

ﻼ ْﺑﻨَ ِﺔ
ِ  » ِﻟ:َﷺﱠ
ِ ﻲ
َْْﻀﻲ ﻓِﯿﮭَﺎ ﺑِﻤَﺎ ﻗَﻀَﻰ اﻟﻨﱠ ِﺒ ُ ﱡ
ِ  أَﻗ، َﺿﻠَﻠْﺖُ إِذًا وَ ﻣَﺎ أَﻧَﺎ ﻣِ ﻦَ اﻟ ُﻤ ْﮭﺘَﺪِﯾﻦ
َ

sisters

as

‘Asabah

with

your

ﺖ« ﻓَﺄَﺗَ ْﯿﻨَﺎ أَﺑَﺎ
ِ ْﻲ َﻓﻠ ِْﻸ ُﺧ
َ  وَ ﻣَﺎ ﺑَ ِﻘ، ِﺴﺪُسُ ﺗَﻜْﻤِ َﻠﺔَ اﻟﺜﱡﻠُﺜَﯿْﻦ
 وَ ِﻻ ْﺑﻨَ ِﺔ اﺑْﻦٍ اﻟ ﱡ، ُاﻟ ِﻨّﺼْﻒ

Critical Analysis of the above View on ‘Asabah

ُ ﻻَ ﺗَ ْﺴﺄَﻟُﻮﻧِﻲ ﻣَﺎ دَا َم َھﺬَا اﻟ َﺤﺒْﺮ: ﻓَﻘَﺎ َل،ٍﻣُﻮﺳَﻰ ﻓَﺄ َﺧْ ﺒَﺮْ ﻧَﺎهُ ﺑِﻘَﻮْ ِل اﺑْﻦِ َﻣ ْﺴﻌُﻮد

In the outset of our analysis, lets delve into the word ‘Asabah
( )اﻟﻌﺼﺒﺔand explain its meaning. Generally, the word means,
 ﻗﻮم اﻟﺮﺟﻞ اﻟﺬﯾﻦ ﯾﺘﻌﺼّﺒﻮن ﻟﮫhis own kinsmen or people that he
supports blindly regardless of being just or unjust. Because,
‘Al-Ta’assub’ ( )اﻟﺘﻌﺼّﺐmeans, ﻋﺪم ﻗﺒﻮل اﻟﺤﻖ ﻋﻨﺪ ظﮭﻮر اﻟﺪﻟﯿﻞ ﺑﻨﺎء
‘ ﻋﻠﻰ ﻣﯿﻞ إﻟﻰ ﺟﺎﻧﺐnot accepting the truth which is proven with
sound proofs due to blind support to a particular group or
people’. Its active word from the same root is, ﻲ
ّ اﻟﻌﺼﺒ, which
means,

.(ﻓِﯿ ُﻜ ْﻢ )ﺻﺤﯿﺢ اﻟﺒﺨﺎري
Sayyiduna Abu Musa al-Ash’ari (R.A.) was asked
about the inheritance of a person who died leaving
behind a daughter, a granddaughter from son, and a
sister. He replied: Daughter will get half, and the
sister gets half. You may go and ask Ibn Mas’ud
(R.A.). I hope he will agree with me. Sayyiduna Ibn
Mas’ud was asked and he was informed about the
response of Sayyiduna Abu Musa. He then replied:
“(If I say the same thing), I will get lost and will not
be guided to the right path. I will give you the same
decision given by the Prophet (peace be upon him) [in
similar instances]: The daughter will get half;
granddaughter will get sixth to complete two-thirds,
and the balance will be given to the sister.” We
returned to Abu Musa (R.A.) and told him about the
decision of Ibn Mas’ud, then he said: “Do not ask me
anything so long as this great scholar (Ibn Mas’ud)
lives with you.15

.اﻟﺬي ﯾﻌﯿﻦ ﻗﻮﻣﮫ ﻋﻠﻰ اﻟﻈﻠﻢ وﯾﻐﻀﺐ ﻟﻌﺼﺒﺘﮫ وﯾﺤﺎﻣﻲ ﻋﻨﮭﻢ
‘He who supports injustices of his tribesmen, gets
angry in their support, and defends them at any
cost.’17
In the hadith of the Prophet (peace be upon him), ‘Asabiyyah
was mentioned as follows:
 أن ﺗﻌﯿﻦ: ﻣﺎ اﻟﻌﺼﺒﯿﺔ؟ ﻗﺎل، ﻗﻠﺖ ﯾﺎ رﺳﻮل ﷲ:ﻋﻦ واﺛﻠﺔ ﺑﻦ اﻷﺳﻘﻊ ﻗﺎل
ﻗﻮﻣﻚ ﻋﻠﻰ اﻟﻈﻠﻢ
Sayyiduna Wathilah bin Asqa’ narrates, I asked the
Prophet (peace be upon him) saying “O Prophet of
Allah! What is ‘Asabiyyah?” The Prophet (peace be

B) Another report from Prophet (peace be upon him)
The proponents of this opinion present another report from the
Prophet as follows:
.اﺟﻌﻠﻮا اﻷﺧﻮات ﻣﻊ اﻟﺒﻨﺎت ﻋﺼﺒﺔ
16

15

Sahih al-Bukhari, 6355, Kitabul Fara’id, Bab Mirath Ibnati Ibn ma’a
ibnatin; Tirmidhi, 2093, Kitab al-Fara’id, Bab Mirath Ibnatil Ibn ma’a
ibnatis sulb; Abu Da’wud, 2892, Bab ma ja’a fi mirath as-sulb.

17

Shirazi, 31, (Kanpur press, Lucknow); Al-Bahr al-Ra’iq, 8/566; Tabyinul
Haqa’iq, Bab al-Khul’I, 6/236; Majma’ul Anhur fi Sharhi Multaqa alAbhur, 4/506; Al-Mawsu’at al-Fiqhiyyah al-Kuwaitiyyah, Ahwal al-Ab,
3/40; Fiqhus Sunnah, 3/619.
Al-Munjid, 531.
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upon him) replied: “It is to support your own tribe on
injustice.18
Therefore, it is clear that ‘Asabah refers to ‘blind supporters
from the same tribe’. In Jahily age, this irrational and unjust
support for the tribes was intense. History tells us that the
clashes and wars continued among the tribes due to this
‘asabiyyah for many years and centuries.
Hence it is clear that ‘Asabah refers to: Jahily power and
strength, tribalism, nepotism, warmonger, and those who
support every unjust and cruel acts of own tribesmen. Islam
brought about the messge of peace and justice to the world. It
stood against all cruel acts and unjust support of tribes
[=’Asabiyyah] in Jahily society of pre-Islamic Arabia. This was
the reason that we opted to use the term ‘Mawla’ instead of
‘Asabah’. The Prophet Muhammad (PBUH) initially
acknowledged the inheritance rights of ‘Asabah heirs and said
that the inheritance of the deceased should only be given to the
‘Asabah heirs. The Prophet (peace be upon him) is reported to
have said:
ُ ﺳﻤﻌﺖ:ﻋﻦ ﻋﻤﺮ ﺑﻦ اﻟﺨﻄﺎب رﺿﻲ ﷲ ﻋﻨﮫ ﻗﺎل
« َﺼﺒَ ِﺘ ِﮫ َﻣﻦْ ﻛَﺎن
َ َ ﻓَﮭُﻮَ ِﻟﻌ،ُ »ﻣَﺎ أَﺣْ ﺮَ زَ اﻟْﻮَ ﻟَﺪُ أَ ِو اﻟْﻮَ ا ِﻟﺪ:ﺳﻠﱠ َﻢ ﯾَﻘُﻮْ ُل
َ ََﻋ َﻠ ْﯿ ِﮫ و
Sayyidun ‘Umar bin Khattab narrated, I heard the
Prophet (peace be upon him) saying: “Whatever son
and his father accumulates from wealth (and dies), it
goes to his heirs.19

18

19

Sunan Abu Da’wud, 5121, Babun fi ‘Asabiyyah; Bayhaqi Kubra, 20865,
Babu Shahadati Ahlil ‘Asabiyyah; Al-Mu’jamul Kabir li at-Tabarani,
197, Min Ismihi Wathilah.
Abu Da’wud, 2919, Babun fi al-Wala’; Ibn Majah, 2732, Babun fi
Mirathil wala; Musnad Ahmad, 183, 1/314; Musannaf Ibn Abi Shaybah,
32171, Fi Imra’atin A’taqat Mamlukan.
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This hadith shows that it was only the ‘Asabah who could be
the legal heirs of the deceased, and no one else could claim
anything as such. This rule continued till the revelation of the
aayat on inheritance law. The Prophet’s approach towards
‘Asabah started getting tougher soon after. He even termed
‘Asabiyyah [blind support for tribesmen] as un-Islamic and
unjust. It has been reported that:
 »ﻟَﯿْﺲَ ﻣِ ﻨﱠﺎ ﻣَﻦْ دَﻋَﺎ ِإﻟَﻰ:
ْﺲ ﻣِ ﻨﱠﺎ ﻣَﻦْ ﻣَﺎتَ َﻋﻠَﻰ
َ  وَ ﻟَﯿ،ٍﺼﺒِﯿﱠﺔ
َ ْﺲ ﻣِ ﻨﱠﺎ ﻣَﻦْ ﻗَﺎﺗَ َﻞ َﻋﻠَﻰ َﻋ
َ  وَ ﻟَﯿ،ٍﺼﺒِﯿﱠﺔ
َ َﻋ
(ﺼﺒِﯿﱠ ٍﺔ« )أﺑﻮ داؤد
َ َﻋ
Sayyiduna Jubayr bin Mut’im (R.A.) narrates, the
Prophet (peace be upon him) is reported to have said:
“He who invites towards ‘Asabiyyah [=tribalism], he
is not from me; he who fights for ‘Asabiyyah, he is
not from me; and he who dies on ‘Asabiyyah, he is not
from me.20
Hence, it is a proven fact that ‘Asabah, ‘Asabiyyah etc. were
the terms of pre-Islamic Arabia, which were changed in Islam.
Islam established the value of ‘brotherhood’ to replace
tribalism.
The definition of ‘Asabah by its proponents though
includes the First category of ‘Asabah [i.e. independent
‘asabah without female intervention, e.g. son, grandson, father,
grandfather etc.]; it does not include the second and the third
categories of ‘Asabah. For, the second and the third categories
are women. Their definition categorically mentions:
‘Asabah are the male relatives of the deceased, who are
either directly related to the deceased, or through another male
relatives.’ Based on this definition, no women could be
20

Abu Da’wud, 5123, Babun fil ‘Asabiyyah; Sharhussunnah li al-Baghawi,
6/340.
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regarded as ‘Asabah. Secondly, if the women were regarded
‘Asabah through their male relatives of equal level; so why are
not the aunts [father’s sisters] and nieces [daughters of
brother] considered ‘Asabah through uncles and nephews? If
the question was raised that their shares were not precisely
confirmed, which is why they cannot be considered ‘Asabah!
Similarly, it should be noted that their male counterparts, i.e.
uncles and nephews also do not have certain shares of
inheritance, even it was also not mentioned anywhere that they
would receive any uncertain shares of inheritance! Then why
should they be considered ‘Asabah? Moreover, there are no
certain shares of inheritance for grandsons (originating from
sons), so, why should they be considered as ‘Asabah? Thirdly,
the daughter who herself is not considered as ‘asabah; how
could she grant another woman i.e. sister the same right!?
One important theory of ‘Asabah is that the male children
of any woman would not even be granted the right of ‘asabah
for their own mother upon her death. For it was only the male
relatives of her father’s family who will have the right of
‘asabah for her, not her own children, male or females. Ibn
Rushd, the author of ‘Bidayat al-Mujtahid..’ says: ﻷن اﺑﻦ اﻟﻤﺮأة
“ ﻟﯿﺲ ﻣﻦ ﻋﺼﺒﺘﮭﺎSons of a woman are not considered as ‘Asabah
for her.” Hence, they [her children] do not deserve to be the
‘Mawla al-‘Utaqa’ [Friend of freed-slave] for a freed-slave.
Rather, it would be her male relatives in her father’s residence,
such as father, brother, uncle or cousin etc.21
If we deeply analyze their evidences, we could see that the
first hadith [tradition] that they presented was a Mujmal [brief,
unclear] hadith, which was not clearly explained. The Prophet
(peace be upon him) did not say any ambiguous statement
without explaining it. Allah (SWT) says:
(2 :ت ﻟَ َﻌﻠﱠ ُﻜ ْﻢ ِﺑ ِﻠﻘَﺎءِ رَ ِﺑّ ُﻜ ْﻢ ﺗ ُﻮﻗِﻨُﻮنَ )اﻟﺮﻋﺪ
ِ ﺼ ُﻞ ْاﻵﯾَﺎ
ّ ِ َﯾُﺪَﺑِّﺮُ ْاﻷ َﻣْ ﺮَ ﯾُﻔ

21

Bidayah al-Mujtahid wa Nihayat al-Muqtasid, 2/365.
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He arranges [each] matter; He details the signs that
you may, of the meeting with your Lord, be certain
(Qur’an, 13: 2).
The true explanation of the hadith is that the Prophet (peace be
upon him) indicated male children of the deceased through the
hadith, as the Prophet (peace be upon him) said,ﻷوﻟﻰ رﺟﻞ ذﻛﺮ
‘the closest male heir will get the balance of inheritance’. Who
else than her sons would be more suitable to be the closest
male relatives of the woman? It certainly is not her father or
brother, as they are not the closest relative to the woman. The
Qur’an specified the shares of father in her inheritance. He gets
1/6th of inheritance in the presence of children, and gets the
whole balance in their absence. In this respect, her brother
deserves the whole balance in the absence of children or her
father. The Qur’an did not specify the shares of male children,
except that it says, “A male child is equal to two female
children.” It was later explained by the Prophet (peace be upon
him). It is not sound to take this hadith as a criterion to
establish and confirm the theory of ‘asabah. Moreover, the
above hadith is a ‘solitary hadith’ [khabar-e-wahid], which
was termed by Imam Tahawi as ‘Mudtarib’ [shaky, unsound]
hadith due to its extremely weak sanad. The other hadith
which was quoted by them did not clearly indicate its origin or
source. We could not trace this ‘hadith’ in any prominent
hadith volumes. It was not sure if the Prophet (peace be upon
him) truly said something like this. Though it was claimed in
some books like ‘Al-Bahrur Ra’iq’ and others that ‘it was in
the hadith of the Prophet (peace be upon him)’; but we could
not trace this hadith in any prominent hadith volumes. The
most interesting issue is that, Al-Bahrur Ra’iq mentions in its
volume 8 page 367 in the footnote that, ‘the hadith was related
by Bukhari, Kitabul Fara’id, chapters 5, 7, 9 and 15; Muslim,
Kitabul Fara’id, Hadith no. 2 and 3; Darimi in its chapter 28.
But the strange thing is that we could not trace it in any of
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those volumes and chapters. What we found is that, ﻷوﻟﻰ رﺟﻞ
ذﻛﺮ, means, ‘the balance will be given to the closest male
relative’. There is no such mention as, ﻓﻠﺬي ﻋﺼﺒﺔ ذﻛﺮ, ‘it is for
the male ‘asabah’. This is a clear example of distortion of the
hadith of the Prophet (peace be upon him). The Prophet (peace
be upon him) said, ﻷوﻟﻰ رﺟﻞ ذﻛﺮ. But they transformed it to ﻓﻠﺬي
ﻋﺼﺒﺔ ذﻛﺮ. May Allah (SWT) protect us from the distortion of
the Qur’an and hadith of the Prophet (peace be upon him).
It was mentioned by the scholars regarding ‘Asabah bighayrihi’: “ وﺳﺎﺋﺮ اﻟﻌﺼﺒﺎت ﻟﯿﺲ أﺧﻮاﺗﮭﻢ ﻣﻦ أھﻞ اﻟﻤﯿﺮاثthat the sisters
in the same level of remaining ‘asabah are not considered as
heirs.” This is similar to the statements of pre-Islamic Arabia.
For, in those days, the girls were not considered heirs. Such a
statement is in a direct conflict with the Qur’anic aayah. Allah
(SWT) says:

18

In the discussion of ‘Asabah ma’a ghayrihi, the second
hadith quoted was not directly related to the Prophet (peace be
upon him). It was a mere opinion of ‘Abdullah bin Mas’ud (R.
A.). He just claimed that the Prophet (peace be upon him)
issued such a decree during his life. He did not clarify when
exactly the Prophet gave such a decision, before or after
revelation of the Qur’anic aayat on inheritance. It is beyond
imagination that the Prophet would give a decision which
conflicts with the Qur’anic aayat. Another hadith also asserts
that the brother or sister gets nothing of inheritance in the
presence of daughter. The report says:
، ﻣَﺮِ ﺿْﺖُ ﺑِ َﻤ ﱠﻜﺔَ ﻣَﺮَ ﺿًﺎ: ﻗَﺎ َل،ِ ﻋَﻦْ أَﺑِﯿﮫ،ﱠﺎص
ٍ ﺳ ْﻌ ِﺪ ﺑْﻦِ أَﺑِﻲ وَ ﻗ
َ ُﻋَﻦْ ﻋَﺎﻣِ ﺮُ ﺑْﻦ
: ُ ﻓَﻘُﻠْﺖ،ﷺﱠَ ﯾَﻌُﻮدُﻧِﻲ
ِ ﻲ
َْ ﻓَﺄَﺗَﺎﻧِﻲ اﻟﻨﱠ ِﺒ ُ ﱡ،ِﻓَﺄ َ ْﺷﻔَﯿْﺖُ ﻣِ ْﻨﮫُ َﻋﻠَﻰ اﻟﻤَﻮْ ت
:ﺼﺪﱠقُ ِﺑﺜُﻠُﺜَﻲْ ﻣَﺎﻟِﻲ؟ ﻗَﺎ َل
َ َ أَ َﻓﺄَﺗ، وَ ﻟَﯿْﺲَ ﯾَﺮِ ﺛُﻨِﻲ إ ﱠِﻻ ا ْﺑﻨَﺘِﻲ،َﺎﻻ َﻛﺜِﯿﺮً ا
ً إِنﱠ ﻟِﻲ ﻣ
، ٌ »اﻟﺜﱡﻠُﺚُ َﻛﺒِﯿﺮ: اﻟﺜﱡﻠُﺚُ ؟ ﻗَﺎ َل: ُﻻ« ﻗُﻠْﺖ
َ » :ﺸﻄْﺮُ ؟ ﻗَﺎ َل
 ﻓَﺎﻟ ﱠ: ُ ﻗُﻠْﺖ:ﻻ« ﻗَﺎ َل
َ »

(176 :ﻆ ْاﻷ ُ ْﻧﺜَ َﯿﯿْﻦِ )اﻟﻨﺴﺎء
ّ ِ َﺎﻻ وَ ﻧِﺴَﺎ ًء ﻓَﻠِﻠﺬﱠﻛَﺮِ ﻣِ ﺜْ ُﻞ َﺣ
ً وَ إِنْ ﻛَﺎﻧُﻮا إِﺧْ ﻮَ ة ً رِ ﺟ

َإِﻧﱠﻚَ إِنْ ﺗَﺮَ ﻛْﺖَ وَ ﻟَﺪَكَ أَ ْﻏﻨِﯿَﺎ َء َﺧﯿْﺮٌ ﻣِ ﻦْ أَنْ ﺗَﺘْﺮُ َﻛ ُﮭ ْﻢ ﻋَﺎﻟَﺔً ﯾَﺘَ َﻜﻔﱠﻔُﻮنَ اﻟﻨﱠﺎس

If there are both brothers and sisters, the male will
have the share of two females (Qur’an, 4: 176).

()ﺻﺤﯿﺢ اﻟﺒﺨﺎري

Zayd bin Thabit (R.A.) stood against such an opinion and said:

Amir bin Sa’ad narrates from his father Sa’ad bin Abi
Waqqas who said: “I was stricken by an ailment that
led me to the verge of death. The Prophet came to pay
me a visit. I said, “O Allah's Apostle! I have much
property and no heir except my single daughter. Shall
I give two-thirds of my property in charity?” He said,
“No.” I said, “Half of it?” He said, “No.” I said, “Onethird of it?” He said, “You may do so; though onethird is also to a much, for it is better for you to leave
your off-spring wealthy than to leave them poor,
asking others for help.23

 “ َھﺬَا ﻣِ ﻦْ ﻗَﻀَﺎءِ أَ ْھ ِﻞ: أَﻧﱠﮫُ ﻗَﺎ َل ﻓِﯿﮭَﺎ،ﺖ رﺿﻲ ﷲ ﻋﻨﮫ
ٍ ِﻋَﻦْ زَ ْﯾ ِﺪ ﺑْﻦِ ﺛَﺎﺑ
“ ِاﻟﺮﺟَﺎ ُل دُونَ اﻟ ِﻨّﺴَﺎء
ّ ِ ُ ﯾَﺮِ ث:ا ْﻟﺠَﺎ ِھ ِﻠﯿﱠ ِﺔ
Such an opinion belonged to Jahiliyyah, when they
used to consider the males alone as heirs, and not the
females.22
Therefore, it is clear that un-islamic and Jahily thoughts got its
way into Islam through ‘Asabah theory. The companions of the
Prophet (peace be upon him) did not agree to such a theory.
22

Ibn Abi Shaybah, 31727, Rajulun Maata wa Taraka Ukhtayhi; Darimi,
2892, Babul Ikhwati wa al-Akhwati wa al-Awlad; Al-Istidhkar, 5/336;
Al-Muhalla, 9/270.
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Bukhari, 6352, Babu Mirathil Banat; Muslim, 4296, Babul Wasiyyati bi
ath-thuluth; Abu Da’wud, 2866, Babu Ma Ja’a fi ma la Yajuz; Ibn
Majah, 2708, Babul Wasiyyati bi ath-thuluth; Tirmidhi, 2116, Al-
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It should be noted that when Sayyiduna Sa’ad bin Abi Waqqas
(R.A.) said this to the Prophet (peace be upon him), his
siblings, nephews and other relatives were still living. If these
so called ‘asabahs were considered to be his heirs in the
presence of his daughter, the Prophet (peace be upon him)
would have told him: “Why (do you want to donate
everything) while your siblings, nephews and other relatives
are in life?” For, these people were belonged to Quraysh and
close relatives of the Prophet as well. Now, we shall
investigate who amongst his relatives were in life during that
time.

20

It was also reported that Sa’ad bin Abi Waqqas (R.A.) had
another sister, namely ‘Atiqah. Ibn Hajar narrates in his book
Al-Isabah:
:ﻗﺎﻟﺖ ﻋﺎﺗﻜﺔ ﺑﻨﺖ أﺑﻲ وﻗﺎص أﺧﺖ ﺳﻌﺪ
 ھﺬان اﺑﻨﺎ: ﻓﻘﻠﺖ،وآﻟﮫ وﺳﻠّﻢ ﻟﻤﺎ دﺧﻞ ﻣﻜﺔ ﻓﻲ ﺛﻤﺎن ﻧﺴﻮة وﻣﻌﻲ اﺑﻨﺎي
 ﻓﺄﺧﺬ أﺣﺪھﻤﺎ ﻋﻤﺮو ﺑﻦ ﻋﺘﺒﺔ ﺑﻦ ﻧﻮﻓﻞ وﻛﺎن، واﺑﻨﺎ ﺧﺎﻟﺘﻚ،ﻋﻤﻚ
أﺻﻐﺮھﻤﺎ ﻓﻮﺿﻌﮫ ﻓﻲ ﺣﺠﺮه
‘Atiqah bint Abi Waqqas, the sister of Sa’ad, said: On
the Day of Victory of Makkah, I came to the Prophet
together with Eight women. I had my two sons with
me. I told the Prophet (peace be upon him): They are
two sons of your paternal uncle, and your two
maternal cousins. The Prophet then got ‘Amr bin
‘Utbah bin Nawfal sit on his lap as he was younger of
the two.26

‘Amir, a brother of Sa’ad bin Abi Waqqas was reported to be
living then. It is reported that:
 أﺳﻠﻢ ﺑﻌﺪ ﻋﺸﺮة، واﺳﻢ أَﺑِﻲ وﻗﺎص ﻣﺎﻟﻚ،وھﻮ ﻋﺎﻣﺮ ﺑْﻦ أَﺑِﻲ وﻗﺎص
. وﻟﻢ ﯾﮭﺎﺟﺮ إﻟﯿﮭﺎ أﺧﻮه ﺳﻌﺪ، وھﻮ ﻣﻦ ﻣﮭﺎﺟﺮة اﻟﺤﺒﺸﺔ،رﺟﺎل
He is ‘Amir bin Abi Waqqas, and Abi Waqqas’ name
was Malik. He (‘Amir) accepted Islam after the first
Ten people. He was among the immigrants of
Abyssinia, where his brother Sa’ad did not migrate.24

The history tells us that Sayyiduna Sa’ad (R.A.) had another
sister as well, namely, Sakinah. It was reported that:
 إِنﱠ: ْﻲ ﷲُ َﻋ ْﻨﮭَﺎ أَﻧﱠﮭَﺎ ﻗَﺎﻟَﺖ
َ ﺿ
ِ َﱠﺎص ر
ٍ ﺖ أَﺑِﻲ وَ ﻗ
ِ ﺳﻜِﯿﻨَ َﺔ ﺑِ ْﻨ
َ ِﻋَﻦْ أ ُ ِّم ا ْﻟ َﺤﻜَﻢ

‘Amir died in Syria during the Caliphate of Sayyiduna ‘Umar
bin Khattab (R.A.). Baladhuri says:

 ﻓَﻤَﺎ،ِ ﯾَﺎ رَ ﺳُﻮ َل ﷲ:
“  “ ﺟِ ﮭَﺎدُﻛُﻦﱠ ا ْﻟ َﺤ ﱡﺞ:ﺳﻠﱠ َﻢ
َ َِﮫ و

، وﻗﺪم ﻣﻊ ﺟﻌﻔﺮ، ھﺎﺟﺮ ﻋﺎﻣﺮ اﻟﮭﺠﺮة اﻟﺜﺎﻧﯿﺔ إﻟﻰ اﻟﺤﺒﺸﺔ:ي
ّ وﻗﺎل اﻟﺒﻼذر

Ummul Hakam Sakinah bint Abi Waqqas narrated,
she said: Once the Prophet (peace be upon him)
encouraged in his discussion about Jihad. I asked him:
“O the Prophet of Allah! Which is our [women’s]
Jihad?” The Prophet (peace be upon him) replied:
“Your Jihad is Hajj.27

.وﻣﺎت ﺑﺎﻟﺸﺎم ﻓﻲ ﺧﻼﻓﺔ ﻋﻤﺮ
Baladhuri says: ‘Amir took part in the Second
migration to Abyssinia, and returned (to Madinah)
with Ja’far bin Abi Talib. He died in Syria in the
Caliphate of ‘Umar.25

24
25

Wasiyyatu bi ath-thuluth; Nasa’i, 3632, 6/553; Musnad Ahmad, 1440,
3/50; Muwatta Malik, 2824, Al-Wasiyyatu fi ath-thuluth.
Usdul Ghabah, 1/565.
Al-Isabah fi Tam’izi As-Sahabah, 3/598.
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Al-Isabah, 5/68.
Akhbaru Makkah li al-Fakehi, 755, 2/345; Ma’rifatus Sahabah, 7066,
23/270; Al-Isabah fi Tamyizis Sahabah, 11298, 7/702; Usdul Ghabah,
1/1365.
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The history also tells us that Sayyiduna Sa’ad (R.A.) had two
nephews as well. It is reported that:

According to another report ‘Abdur Rahman bin ‘Awf also
was his relative cousin. It is reported that:

 وھﻮ اﺑﻦ أﺧﻲ ﺳﻌﺪ ﺑﻦ أﺑﻲ،ﻧَﺎﻓِﻊ ﺑﻦ ﻋﺘﺒﺔ ﺑﻦ أﺑﻲ وﻗﺎص اﻟﺰھﺮي

ِب ﺑْﻦ
ِ ﷺﱠَ ﻣِ ﻦْ َﺑﻨِﻲ زُ ْھﺮَ ةَ ﺑْﻦِ ﻛ َِﻼ
ِ َِﷲ
ْ َ ُ ﺷ ِﮭﺪَ ﺑَﺪْرً ا َﻣ َﻊ رَ ﺳُﻮ ِل
َ ْﻋَﻦْ ﻋُﺮْ وَ ةَ ﻓِﯿﻤَﻦ

 وأﺑﻮه ﻋﺘﺒﺔ ھُﻮَ اﻟﱠﺬِي ﻛﺴﺮ، ﻟﮫ ﺻﺤﺒﺔ، وھﻮ أﺧﻮ ھﺎﺷﻢ اﻟﻤﺮﻗﺎل،وﻗﺎص

ُﺳ ْﻌﺪ
َ َ و, َث ﺑْﻦِ زُ ھْﺮَ ة
ِ َﺎر
ِ  َﻋ ْﺒﺪُ اﻟﺮﱠ ﺣْ ﻤَﻦِ ﺑْﻦُ ﻋَﻮْ فِ ﺑْﻦِ َﻋ ْﺒ ِﺪ ﻋَﻮْ فِ ﺑْﻦِ ا ْﻟﺤ:َﻣُﺮﱠ ة
َﺐ ﺑْﻦِ َﻋ ْﺒ ِﺪ َﻣﻨَﺎفِ ﺑْﻦِ زُ ھْﺮَ ة
ِ ﱠﺎص ﺑْﻦِ وُ َھ ْﯿ
ِ ﺑْﻦُ أَﺑِﻲ وَ ﻗ

. ﺛ ُ ﱠﻢ أﺳﻠﻢ ﻧَﺎﻓِﻊ ﯾﻮم ﻓﺘﺢ ﻣﻜﺔ، وأوﺻﻰ إﻟﻰ أﺧﯿﮫ ﺳﻌﺪ،ﻣﻜﺔ
“Nafi’ bin ‘Utbah bin Abi Waqqas Zuhri was nephew
of Sa’ad bin Abi Waqqas (R.A.), and brother of
Hashim al-Mirqal, the companion of the Prophet. His
father, ‘Utbah, was the man who smashed the Four
teeth of the Prophet (peace be upon him) on the tragic
Day of Uhud. ‘Utbah died Kafir before Fath Makkah
[8 AH]. He nominated Sa’ad bin Abi Waqqas as
guardian [of his children after his death]. Nafi’ bin
‘Utbah reverted to Islam on the Day of Fath
Makkah.”28
In another report it says:
 وأﻣﺎ ھﺎﺷﻢ اﻷﻋﻮر ﻓﺈﻧﮫ اﺑﻦ ﻋﺘﯿﺒﺔ ﺑﻦ أﺑﻲ وﻗﺎص أﺳﻠﻢ ﯾﻮم:ﺣﺪﺛﻨﺎ ﷴ ﺑﻦ ﻋﻤﺮ ﻗﺎل
ﻓﺘﺢ ﻣﻜﺔ وﻛﺎن أﻋﻮر ﻓﻘﺌﺖ ﻋﯿﻨﮫ ﯾﻮم اﻟﯿﺮﻣﻮك وھﻮ ﺑﻦ أﺧﻲ ﺳﻌﺪ ﺑﻦ أﺑﻲ وﻗﺎص ﺷﮭﺪ
.ﺻﻔﯿﻦ ﻣﻊ ﻋﻠﻲ ﺑﻦ أﺑﻲ طﺎﻟﺐ رﺿﻰ ﷲ ﺗﻌﺎﻟﻰ ﻋﻨﮫ وﻛﺎن ﯾﻮﻣﺌﺬ ﻋﻠﻰ اﻟﺮﺟﺎﻟﺔ
Muhammad bin ‘Umar narrated: Hashim al-A’war [one-eyed]
was the son of ‘Utbah bin Abi Waqqas. He reverted to Islam on
the Day of Fath Makkah [8AH]. He was one-eyed, who lost
one eye on the Day of Yarmuk Battle. He was nephew of
Sayyiduna Sa’ad bin Abi Waqqas. He joined the Battle of
Siffin in support of Sayyiduna ‘Ali bin Abi Talib and martyred.
He was in charge of the Army on Foot.29

28
29

Usdul Ghabah, 1/1058.
Al-Mustadrak ‘ala as-Sahihayn, 5693, 3/447.

Urwah narrated: Those who participated in the Battle
of Badr from the clan of Bani Zuhra bin Kilab bin
Murrah were: ‘Abdur Rahman bin ‘Awf bin ‘Abd
Awf bin Harith bin Zuhrah; and Sa’ad bin Abi
Waqqas bin Ohayb bin ‘Abd Manaf bin Zuhrah.30
It shows that Abdur Rahman bin ‘Awf was cousin of Sa’ad bin
Abi Waqqas, as Sa’ad’s second great-grandfather
[grandfather’s grandfather] was Zuhra; and ‘Abdur Rahman
bin ‘Awf’s second great-grandfather was also Zuhra. If
‘Asabah had any rights in inheritance, ‘Abdur Rahman bin
‘Awf should receive inheritance from him based on ‘Asabah.
Sa’ad bin Abi Waqqas (R.A.) would not have said: وﻟﯿﺲ ﯾﺮﺛ ُﻨﻲ إﻻ
=[ اﺑﻨﺘﻲthat no one but my only daughter will inherit me]. Even
if he said, the Prophet (peace be upon him) would have
definitely corrected him, but none of them has said anything as
such.
Therefore, it has been proved that there is no clear proof in
shari’ah to consider the male relatives as ‘Asabah and to
consider brothers and sisters as heirs in the presence of
daughter. This theory was produced by human imagination.
They have created it. Zaid bin Thabit, the prominent sahabi
[companion] of the Prophet (peace be upon him) considers it as
a Jahily concept. It has not been revealed by Allah (SWT). It
has no sound basis in the Qur’an and Sunnah.
30

As-Sunan al-Kubra li al-Bayhaqi, 13470, Bab I’ta’ al-Fay’i ‘ala adDiwan.
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The third hadith that was referred to by the scholars of
‘Ilm al-Fara’id [Science of Inheritance law], was not a hadith
of the Prophet at all. It is a false and forged hadith. The Prophet
(peace be upon him) never said such a statement. The strange
thing is that such a false hadith has been used to establish a
theory in ‘Ilmul Fara’id. The author of Fatwa e Shami clearly
asserted that it is not a hadith; rather a statement by the
scholars of Fara’id. He says:

sound scrutiny. The ‘sister’ herself is ‘mawla’. She does not
require others to get into mawla. The ‘daughter’ is also mawla.
She does not need anyone’s help to get into ‘mawla’. This is
the reason that Allah (SWT) declares:

ﺴِﺮَ اﺟِ ﯿﱠ ِﺔ
ّ ﺼ َﺒﺔً َﺟﻌَ َﻠﮫُ ﻓِﻲ اﻟ
َ ت َﻋ
ِ ت َﻣ َﻊ ا ْﻟ َﺒﻨَﺎ
ِ ﺿﯿِّﯿﻦَ اﺟْ َﻌﻠُﻮا ْاﻷَﺧَﻮَ ا
ِ ِْﻟﻘَﻮْ ِل ا ْﻟﻔَﺮ

“If a man dies, leaving no child but [only] a sister, she
will have half of what he left. And he inherits from
her if she [dies and] has no child” (Qur’an, 4: 176).

ُِﻒ َﻋﻠَﻰ ﻣَﻦْ ﺧَﺮﱠ َﺟﮫ
ْ  وَ ﻟَ ْﻢ أَﻗ: ِﺐ ْاﻷ َ ْﻧﮭُﺮ
ِ ﺳ ْﻜ
َ وَ َﻏﯿْﺮِ ھَﺎ َﺣﺪِﯾﺜ ًﺎ ﻗَﺎ َل ﻓِﻲ
“The statement of Fara’id scholars that اﺟﻌﻠﻮا اﻷﺧﻮات
=[ ﻣﻊ اﻟﺒﻨﺎت ﻋﺼﺒﺔconsider sisters together with
daughters as ‘Asabah] has been mentioned as hadith
by Siraji and some other writers. The author of
‘Sakbul Anhur’ says: I could not trace any hadith
scholar who have mentioned this as a hadith of the
Prophet.”31
Dr. Rafiq Younus, an Egyptian writer, in his ‘Ilmul Fara’id wa
al-Mawarith’ writes that it was the statement of some Fara’id
scholars, and not that of the Prophet (peace be upon him).
 ﺑﻞ ھﻮ ﻣﻦ ﻛﻼم،اﺟﻌﻠﻮا اﻷﺧﻮات ﻣﻊ اﻟﺒﻨﺎت ﻋﺼﺒﺔ ﻟﯿﺲ دﻟﯿﻼ ﺷﺮﻋﯿﺎ
.اﻟﻔﺮﺿﯿﯿﻦ
The statement “[ ”اﺟﻌﻠﻮا اﻷﺧﻮات ﻣﻊ اﻟﺒﻨﺎت ﻋﺼﺒﺔturn your
sisters as ‘asabah together with your daughters] is not
a proof of shari’ah [in the Qur’an or Sunnah]; rather it
is the statement of the Fara’id scholars.32
The above discussion proves that ‘Asabah binafsihi, ‘Asabah
bighayrihi and ‘Asabah ma’a ghayrihi theories do not stand on
31
32

Hashiyatu Ibn ‘Abidin, 6/776; Raddul Muhtar, Faslun fi ‘Asabat, 29/412
‘Ilmul Fara’id wa al-Mawarith, 43.

ْإِنِ اﻣْ ﺮُ ؤٌ َھﻠَﻚَ ﻟَﯿْﺲَ َﻟﮫُ وَ ﻟَﺪٌ وَ ﻟَﮫُ أ ُﺧْ ﺖٌ َﻓﻠَﮭَﺎ ﻧِﺼْﻒُ ﻣَﺎ ﺗَﺮَ كَ ۚ وَ ھُﻮَ ﯾَﺮِ ﺛُﮭَﺎ إِن
(176 :ﻟَ ْﻢ ﯾَﻜُﻦْ ﻟَﮭَﺎ وَ ﻟَﺪٌ ۚ )اﻟﻨﺴﺎء

In the presence of the daughter, the brothers or sisters will get
no inheritance. This has been declared in the aayah. The
proponents of ‘Asabah presented a strange interpretation of the
aayah. The said: “Since the daughter will not inherit the whole
property of the parents; therefore, the brothers or sisters will
also inherit together with the daughter. The meaning of ‘walad’
in the aayah is only the male child”. Strange claim indeed!!
This word has been used 14 times in the Qur’an. In all these
places it refers to ‘child’ in general. But only in Surah Nisa’ 4:
176, it means the male child, and not the females!!? What a
biased and prejudiced interpretation of the Qur’an!! Let us
delve deeper into the meaning of the word ‘walad’.
A Thorough Analysis of the Word ‘Walad’ []وﻟﺪ
 وَ ﻻدَة،ُ ﯾَﻠﺪ،َ وَ ﻟَﺪrefers to the delivery or birth of a child. If a child is
born through the process of delivery, he/she is called as
‘walad’ []وﻟﺪ. The term ‘walad’ refers to child or baby, and the
term ‘al-walid’ [ ]اﻟﻮاﻟﺪrefers to the father of the child.
Allah (SWT) says in the Qur’an:
( وَ ﻟَ ْﻢ ﯾَﻜُﻦْ َﻟﮫُ ُﻛﻔُﻮً ا3) ( ﻟَ ْﻢ َﯾ ِﻠ ْﺪ وَ ﻟَ ْﻢ ﯾُﻮﻟَ ْﺪ2)

(1)
(( )ﺳﻮرة اﻹﺧﻼص4) ٌأَ َﺣﺪ
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. َإِﻧﱠﻚَ إِنْ ﺗَﺮَ ﻛْﺖَ وَ ﻟَﺪَكَ أَ ْﻏﻨِﯿَﺎ َء َﺧﯿْﺮٌ ﻣِ ﻦْ أَنْ ﺗَﺘْﺮُ َﻛ ُﮭ ْﻢ ﻋَﺎ َﻟﺔً َﯾﺘَ َﻜﻔﱠﻔُﻮنَ اﻟﻨﱠﺎس

Say, He is Allah, [who is] One, Allah, the Eternal
Refuge. He neither begets nor is born, Nor is there to
Him any equivalent (Qur’an,112: 1-4).

It is much better to leave your child well-off than
leaving them poor begging from others.33

In another aayah, Allah (SWT) says:
(27 :ُﻀﻠﱡﻮا ِﻋﺒَﺎدَكَ وَ َﻻ ﯾَ ِﻠﺪُوا إ ﱠِﻻ ﻓَﺎﺟِ ﺮً ا َﻛﻔﱠﺎرً ا )ﻧﻮح
ِ إِﻧﱠﻚَ إِنْ ﺗَﺬَرْ ُھ ْﻢ ﯾ
Indeed, if You leave them, they will mislead Your
servants and not beget except [every] wrecked one
and [confirmed] disbeliever (Qur’an, 71: 27).
Therefore, the word ‘walad’ simply refers to ‘child’ be it a
male or female. Even if the child happens to be hermaphrodite
[both genders] or transgender [attracts to a different gender
from the gender of birth] child, still he/she is included in the
term ‘walad’. We need to add gender related words after this
term to indicate its gender identity. To refer to male child, we
say, ُ ;اﻟﻮﻟﺪُ اﻟﺬﻛﺮfor female child,  ;اﻟﻮﻟﺪ اﻷﻧﺜﻰand to indicate to
tansvestite or hermaphrodite, which has difficult identities, we
say اﻟﻮﻟﺪ اﻟﺨﻨﺜﻰ. Allah (SWT) used the word ‘Awlaad’ to refer to
male and female children. Allah (SWT) syas:
(11 :ﻆ ْاﻷ ُ ْﻧﺜَ َﯿﯿْﻦِ )اﻟﻨﺴﺎء
ّ ِ ﻓِﻲ أَوْ َﻻ ِد ُﻛ ْﻢ ﻟِﻠﺬﱠﻛَﺮِ ﻣِ ﺜْ ُﻞ َﺣ
Allah instructs you concerning your children: for the
male, what is equal to the share of two females
(Qur’an, 4: 11).
In this aayah, Allah (SWT) mentioned the prescribed shares of
children, and also explained the meaning of children that it
refers to both male and female.
The Prophet (peace be upon him) also indicated girls by
the term ‘walad’ in his noble hadith. When Sayyiduna Sa’ad
bin Abi Waqqas (R.A.) asked him saying: “I only have one
girl. May I donate two-thirds in charities?” The Prophet (peace
be upon him) said:
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It is clear in the hadith that the word ‘walad’ refers to the girl,
as the companion of the Prophet made it clear to him that he
only had a girl, and no boys. The Arabs also refer to both boys
and girls by the term ‘walad’. In the famous hadith of
Sayyiduna Aws bin Thabit that when he died leaving behind a
wife and three daughters, his total property was captured by his
two cousins, Suwayd and ‘Arfajah, leaving absolutely nothing
for his wife and three daughters; as in Jahiliyyah, they believe
that the property is for the males who can ride horses and fight
the enemies. Upon the question of the Prophet, Suwayd and
‘Arfajah said:
.
O the messenger of Allah! Her [Aws wife’s] child
cannot ride horse, cannot carry load, and cannot fight
the enemy.34
In this hadith also, they used the word ‘walad’ to refer to
three girls of Aws.
Moreover, the scholars on the Qur’anic linguistics also
believe that the term ‘walad’ refers to ‘child’ or ‘new-born’
babies. Some examples are cited below:
1. ‘Allamah Raghib Isfahani says:

33

34

Bukhari, 6352, Babu Mirathil Banat; Muslim, 4296, Babul Wasiyyat bi
ath-Thuluth; Abu Da’wud, 2866, Babu ma Ja’a fi ma la yajuzu; Ibn
Majah, 2708, Babul Wasiyyati bi ath-Thuluth; Tirmidhi, 2116, AlWasiyyatu bi ath-Thuluth; Nasa’i, 3632, 6/553; Musnad Ahmad, 1440,
3/50; Muwatta Malik, 2824, Al-Wasiyyatu bi ath-Thuluth.
Tafsir al-Baghawi, 4/149.
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: ﻗﺎل ﷲ ﺗﻌﺎﻟﻰ. ﯾﻘﺎل ﻟﻠﻮاﺣﺪ واﻟﺠﻤﻊ واﻟﺼّﻐﯿﺮ واﻟﻜﺒﯿﺮ.ُ اﻟﻤَﻮْ ﻟُﻮد:ُاﻟﻮَ ﻟَﺪ
[101 / أَﻧﱠﻰ َﯾﻜُﻮنُ َﻟﮫُ وَ ﻟَﺪٌ ]اﻷﻧﻌﺎم، [11 /ﻓَﺈِنْ ﻟَ ْﻢ ﯾَﻜُﻦْ َﻟﮫُ وَ ﻟَﺪٌ ]اﻟﻨﺴﺎء
 واﻟﻮُ ْﻟﺪُ ُھ ُﻢ اﻷھ ُﻞ، اﻻﺑﻦ واﻻﺑﻨﺔ:ُ اﻟﻮَ ﻟَﺪ:[ ﻗﺎل أﺑﻮ اﻟﺤﺴﻦ3 /وَ ﻟَﺪَ ]اﻟﺒﻠﺪ

.ووﻟﺪة واﻟﺮھﻂ

.ُواﻟﻮَ ﻟَﺪ

‘Al-Walad’ means whoever and whatever was born. It
refers to male, female, two, three or more. Its plural
term is ‘awlaad’, ‘waladah’, and ‘ar-Raht’ [referring
to all children and relatives].38

واﻟﻮﻟﺪ اﻟﻤﻮﻟﻮد وﯾﻘﺎل ﻟﻠﻮاﺣﺪ واﻟﺠﻤﻊ واﻟﺼﻐﯿﺮ واﻟﻜﺒﯿﺮ واﻟﺬﻛﺮ واﻷﻧﺜﻰ
Al-Walad’ refers to ‘newborn’ baby. It refers to
singular or plural, young or adult, male or female.36
3. In Tafsir Ibn ‘Abbas, it was mentioned that the term ‘walad’
refers to son and daughter. It says:
.)وَ ھُﻮَ ﯾَﺮِ ﺛُﮭَﺎ( إن ﻣﺎﺗﺖ )إِنْ ﻟَ ْﻢ ﯾَﻜُﻦْ ﻟَﮭَﺎ وَ ﻟَﺪٌ( ذﻛﺮ أو أﻧﺜﻰ
(And he inherits from her) if she dies (and has no
child), male or female.37

37

4. In the prominent Arabic Dictionary, Al-Mu’jamul Wasit, it
says:
)اﻟْﻮَ ﻟَﺪ( ﻛﻞ ﻣَﺎ وﻟﺪ )وَ ﯾُﻄﻠﻖ ﻋﻠﻰ اﻟﺬّﻛﺮ وَ ْاﻷ ُ ْﻧﺜَﻰ واﻟﻤﺜﻨﻰ وَ اﻟْﺠﻤﻊ( أَوْ َﻻد

2. In his Tafsir ‘Ruhul Bayan’, Ismail Haqqi explained the
word ‘Al-walad’ as follows:

36
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 وَ وا ِﻟ ٍﺪ وَ ﻣﺎ:[ وﻗﺎل9 / أَوْ ﻧَﺘ ﱠﺨِ ﺬَهُ وَ ﻟَﺪا ً ]اﻟﻘﺼﺺ: ﻗﺎل،ٌوﯾﻘﺎل ﻟﻠﻤﺘﺒﻨّﻰ وَ ﻟَﺪ

Al-Walad’ refers to ‘new-born’. It is used for singular
and plural, young and adult. Allah (SWT) says: ﻓَﺈِنْ ﻟَ ْﻢ
ٌ“[ ﯾَﻜُﻦْ ﻟَﮫُ وَ ﻟَﺪif he had no children”], ٌأَﻧﱠﻰ َﯾﻜُﻮنُ َﻟﮫُ وَ ﻟَﺪ,
[“How could he have a son”]. Adopted child was also
said as ‘walad. Allah (SWT) says: ً “[ أَوْ ﻧَﺘ ﱠﺨِ ﺬَهُ وَ ﻟَﺪاOr we
may adopt him as a child”], َ“[ وَ وا ِﻟ ٍﺪ وَ ﻣﺎ وَ ﻟَﺪAnd by the
father and that which was born of him”]. Abul Hasan
says: ‘Al-Walad’ refers to boy and girl. ‘Walad’
means family and children.35

35
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Al-Mufradaat fi Gharif al-Qur’an, 548.
Tafsir Haqqi (Ruhul Bayan), 9/186.
Tanwirul Miqyas fi Tafsir Ibn ‘Abbas, 1/112.

The above discussion tells us that the word ‘walad’ refers to
any newborn babies. Therefore, ‘walad’ will indicate any
infant boy or girl, transvetite, transgender and so on.
In some hadith of the Prophet (peace be upon him), it can
be seen that the Prophet (peace be upon him) gave half of the
property to the daughter and the rest of the wealth to other
heirs. Based on such a hadith, the proponents of ‘asabah claim
that since the Prophet gave to others as well, the sisters may be
considered as ‘Asabah ma’a ghayrihi’ [‘asabah with another
person]. But such a hadith cannot establish the shares for
brothers and sisters in the presence of children. For, the
Prophet (peace be upon him) gave to the brothers and sisters in
the early age of Islam in Madinah. Not only brothers and
sisters, it was reported that the Prophet (peace be upon him)
also gave to nephew, niece, liberating master and also liberated
slave. When the Prophet (peace be upon him) granted these
people shares of inheritance, the aayah 33 of Surah Nisa’ was
not yet revealed to confirm the status of ‘mawla’ to the women.
Moreover, the divine command was revealed during the final
Hajj of the Prophet that in the presence of children, the
brothers and sisters will get nothing. It was reported in Bukhari
and Muslim that:

38

Al-Mu’jamul Waseet, 2/1056.
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} : ْ آﺧِ ﺮُ آﯾَ ٍﺔ ﻧَﺰَ ﻟَﺖ:

Mu’mineen!] think that your leadershiop would
inspire me to tell you about the aayah something more
than what I did on that day [when he received it
directly from Prophet and conveyed to ‘Umar], you
are wrong. [i.e. I am not going to tell you anything
more about it]. ‘Umar (R.A.) replied: “I did not mean
that. May Allah (SWT) shower His Mercy upon
you.”40

(176 :ﻼﻟَ ِﺔ{ )اﻟﻨﺴﺎء
َ ﯾُ ْﻔﺘِﯿ ُﻜ ْﻢ ﻓِﻲ اﻟ َﻜ
Sayyiduna Bara’ (R.A.) narrated that the last aayah
revealed on the Prophet was about Kalalah, as Allah
says: {
} They request from
you a [legal] ruling. Say, “Allah gives you a ruling
concerning one having neither descendants nor
ascendants [as heirs].39

 ﻓَﻠَﻤﱠﺎ.ُب وَ ھُﻮَ ﯾَﺴِﯿﺮُ َﺧ ْﻠﻔَﮫ
ِ  وَ ﺑَﻠﱠﻐَﮭَﺎ ُﺣﺬَ ْﯾﻔَﺔُ ُﻋﻤَﺮَ ﺑْﻦَ ا ْﻟ َﺨﻄﱠﺎ،َﷺﱠَ ُﺣﺬَ ْﯾﻔَﺔ
ِ َ ْﻲ
اﻟﻨﱠ ِﺒ ُ ﱡ

It is a known fact that hadith should not be used to derive laws
if the Qur’anic aayat were present. Hadith has to be interpreted
in a way so as to conform with the Qur’an. In no way, the
Qur’an can be abandoned in order to follow the Sunnah of the
Prophet. Rather, Hadith can be sacrificed to act upon and
follow the Qur’an. The same rule has to be applied in the case
of ‘Asabah as well.

ُ ﻓَﻘَﺎ َل ﻟَﮫ، وَ رَ ﺟَﺎ أَنْ ﯾَﻜُﻮنَ ِﻋ ْﻨﺪَهُ ﺗَ ْﻔﺴِﯿﺮُ ھَﺎ, َﺳﺄ َ َل َﻋ ْﻨﮭَﺎ ُﺣﺬَ ْﯾﻔَﺔ
َ ُﻋﻤَﺮ
ُ َا ْﺳﺘ ُﺨْ ﻠِﻒ

Rights of Daughter in Inheritance

In another hadith, it is reported:
} : ْ ﻧَﺰَ ﻟَﺖ:ﻋَﻦِ اﺑْﻦِ ﺳِﯿﺮِ ﯾﻦَ ﻗَﺎ َل

{

 ﻓَﺒَﻠﱠﻐَﮭَﺎ، ِ وَ إِﻟَﻰ َﺟ ْﻨ ِﺒ ِﮫ ُﺣﺬَ ْﯾﻔَﺔُ ﺑْﻦُ ا ْﻟﯿَﻤَﺎن،ُﻲ ﻓِﻲ َﻣﺴِﯿﺮٍ َﻟﮫ
( وَ اﻟﻨﱠ ِﺒ ﱡ176 :)اﻟﻨﺴﺎء

ﺎرَ ﺗَﻚَ ﺗَﺤْ ﻤِ ﻠَﻨِﻲ أَنْ أ ُ َﺣ ِﺪّﺛَﻚَ ﻓِﯿﮭَﺎ ِﺑﻤَﺎ
.

:ُُﺣﺬَ ْﯾﻔَﺔ
: َﻋﻤَﺮ
ُ  ﻓَﻘَﺎ َل.ﻟَ ْﻢ أ ُ َﺣ ِﺪّﺛْﻚَ ﯾَﻮْ َﻣﺌِ ٍﺬ

Muhammad ibn Sireen narrates that when the aayah
of Kalalah [i.e. no descendants nor ascendants as
heirs] {
ُ }ﯾَ ْﺴﺘَ ْﻔﺘ ُﻮﻧَﻚَ ﻗwas revealed, the
Prophet (peace be upon him) was in a journey.
Sayyiduna Hudhaifah ibnul Yaman was next to him.
The Prophet (peace be upon him) conveyed the aayah
to Hudhaifah, who then conveyed it to Sayyiduna
‘Umar (R.A.) who was just next to Hudhaifah. When
‘Umar (R.A.) became Caliph, he asked Hudhaifah
about its interpretation, hoping that Hudhaifah may
know its real meaning. Sayyiduna Hudhaifah (R.A.)
then responded to him: “If you [O Amirul

39
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Muslim, 4237, Babu Akhiru Ayatin ‘Unzilat; Bukhari, 4377, Kitabut
Tafsir.

Daughter upholds and expands the lineage of the parents just
like son. Allah (SWT) spread the lineage of the Prophet (peace
be upon him) through his daughter [Fatimah R.A.]. Therefore,
the closest and the most rightful heirs of the deceased are
his/her children and grandchildren.
The daughter may have five situations as follows:
Firstly, if the daughter is the only child of the deceased,
and exist no other heirs, then she will get the whole property.
Secondly, if she is the only child of the deceased, but exist
some other heirs as well. They should be given their assigned
shares, and then the daughter will get half of the balance of
wealth.
Thirdly, if the deceased has more than one daughter, and
exist no other heirs; then the daughters will get the whole

40

Tafsir at-Tabari, 10874, 9/435.
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property of the deceased equally, exactly in the same manner
that a son gets the whole property of the deceased if no one
else exists.

32
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Fifthly, if the deceased has a few children, male and
female and no other heirs; then they will get the whole property
based on the Qur’anic rule, ِﻆ ْاﻷ ُ ْﻧﺜَ َﯿﯿْﻦ
ّ ِ ﻟِﻠﺬﱠﻛ َِﺮ ﻣِ ﺜْ ُﻞ َﺣ, “that a boy will
get equal to two girls”. In the presence of other heirs, they will
get the total balance of wealth on the same Qur’anic principle
after giving away the prescribed shares of other heirs.

Therefore, the righteous believers love to leave sufficient
wealth for their offspring before their death. He strives to earn
wealth in halal means till the last breadth of his life. The
children were also raised in the financial care of their parents
since their birth. The parents are responsible for their financial
needs. If the parents die, Allah (SWT) allocated their wealth
for their children so that they do not suffer from financial
difficulties. The responsibility of raising children, boys or girls,
lies on parents. That is why if the parents die, the children have
the rights to get the inheritance of the parents. The children’s
future financial prosperity largely depends on the wealth
received from their parents.

We shall explain the situations where the deceased left
only daughters and exist no other heirs.

That is the reason that Allah (SWT) did not specify the
children’s shares of inheritance and said:

Fourthly, if the deceased has more than one daughter
besides other heirs; the heirs will get their prescribed shares
and the balance will be given away to the daughters.

Daughter: the Only Heir
Humankind accumulate wealth and get children in his life. But
children are always much precious to him than the wealth. He
does not hesitate to spend profusely for the welfare of the
children. If the child was a son, he preserves his lineage
through his son. In pre-Islamic days, the people did not desire
girls. Therefore, the girls did not get any share of inheritance.
Hence, he does not want to leave any wealth behind if he does
not have a son. Islam changed this notion of man. The Prophet
(peace be upon him) told Sa’ad bin Abi Waqqas in response to
his query:
. َإِﻧﱠﻚَ إِنْ ﺗَﺮَ ﻛْﺖَ وَ ﻟَﺪَكَ أَ ْﻏﻨِﯿَﺎ َء َﺧﯿْﺮٌ ﻣِ ﻦْ أَنْ ﺗَﺘْﺮُ َﻛ ُﮭ ْﻢ ﻋَﺎ َﻟﺔً َﯾﺘَ َﻜﻔﱠﻔُﻮنَ اﻟﻨﱠﺎس
“It is much better to leave your child well-off than
leaving them begging from others.”41

41

Bukhari, 6352, Babu Mirathil Banat; Muslim, 4296, Babul Wasiyyat bi
ath-Thuluth; Abu Da’wud, 2866, Babu ma Ja’a fi ma la yajuzu; Ibn
Majah, 2708, Babul Wasiyyati bi ath-Thuluth; Tirmidhi, 2116, Al-

(11 :)اﻟﻨﺴﺎء
Allah instructs you concerning your children: for the
male, what is equal to the share of two females
(Qur’an, 4: 11).
If we look into the beginning part of the aayah we could see
that it means all wealth are for the children. It did not say that
all wealth should be given to male childs alone. Rather a
principle for the distribution of the wealth was prescribed,
which is “a male child will get equal to two female childs”. It
is clear from the ‘context’ of the speech [ ]ﺳﯿﺎق ﻛﻼمthat based
on the rule “a male will get equal to two females” the children
will get the whole wealth. If there is only one son, he will get
the whole wealth. Likewise, if there is only one daughter, she
will also get the whole wealth. Because there was no need of
distribution of his wealth due to non-existence of any heirs. If
there are more than one valid and qualified heirs, then only the
Wasiyyatu bi ath-Thuluth; Nasa’i, 3632, 6/553; Musnad Ahmad, 1440,
3/50; Muwatta Malik, 2824, Al-Wasiyyatu bi ath-Thuluth.
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distribution is required. If a person dies leaving behind a nonMuslim son and a Muslim daughter, the daughter will get the
total wealth alone. Son will get nothing due to being nonMuslim. The Prophet (peace be upon him) declared:
ﻻَ ﯾَﺮِ ثُ اﻟ ُﻤ ْﺴ ِﻠ ُﻢ اﻟﻜَﺎﻓِﺮَ وَ ﻻَ اﻟﻜَﺎﻓِﺮُ اﻟ ُﻤ ْﺴ ِﻠ َﻢ
No Muslim will inherit from Kafir relative; and no
Kafir shall inherit from any Muslim relative.42
Likewise, if a person dies leaving behind a daughter and a
brother, the daughter will get the total property, and the brother
will get nothing. Because Allah (SWT) said:
(176 :وَ ھُﻮَ ﯾَﺮِ ﺛُﮭَﺎ إِنْ ﻟَ ْﻢ ﯾَﻜُﻦْ َﻟﮭَﺎ وَ ﻟَﺪٌ )اﻟﻨﺴﺎء
And he inherits from her if she [dies and] has no child
(Qur’an, 4: 176).
In this aayah, it was made a precondition for the brother to
inherit from sister that she does not have a child of her own.
Allah (SWT) Himself explained about the children in the
following:
(11 :)اﻟﻨﺴﺎء
Allah instructs you concerning your children: for the
male, what is equal to the share of two females
(Qur’an, 4: 11).
In this aayah, Allah (SWT) referred to both boys and girls
under the term ‘awlaad’ []أوﻻد. So, ‘walad’ or ‘awlaad’ refer to
both boys and girls.

42

Muslim, 4225, Babu Yahya bin Yahya; Bukhari, 6383, Babu la yarithul
Muslimu al-Kafir; Tirmidhi, 2711, Ibtalul Mirath bayna al-Muslim; Abu
Da’wud, 2911, Babu Hal Yarithu al-Muslimu al-Kafir; Ibn Majah, 2729,
Bab Mirath Ahlil Islam.

34

Inheritance of Girls in Islamic Law: A Comprehensive Analysis

If the heir is the sole daughter, will she inherit the whole
wealth or part of it, we see different opinions from among the
companions of the Prophet (peace be upon him). The majority
companions including Sayyiduna ‘Umar, ‘Ali, ‘Uthman,
‘Abdullah ibn Abbas and ‘Abdullah ibn Mas’ud [may Allah
(SWT) be pleased with all of them] say that if the daughter
alone inherits the parents, she will get the total wealth. But
according to Sayyiduna Zaid bin Thabit and some other
scholars she will get half of the wealth. The rest half will be
inherited by Baitul Mal [financial department] of Islamic state.
If there was no Islamic state or Baitul Mal, they did not say
anything about it.
What about More than one Daughter?
If there are more than one daughter, and exist no other heirs,
the daughters will inherit the whole property of the deceased.
This is because Allah (SWT) has declared in the Qur’an:
(11 :ﻆ ْاﻷ ُ ْﻧﺜَ َﯿﯿْﻦِ )اﻟﻨﺴﺎء
ّ ِ ﻟِﻠﺬﱠﻛَﺮِ ﻣِ ﺜْ ُﻞ َﺣ
For the male, what is equal to the share of two
females (Qur’an, 4: 11).
If we reflect on the aayah and reverse the order of the
inheritance, we could infer that the two girls will get equal to
what one boy will get of inheritance. Since the boy will own
the whole estate of the deceased in the absence of other
inheritors, the two girls also will get the same whole wealth in
the absence of other heirs.
Allah (SWT) also says:
(33 :ﻲ ﻣِ ﻤﱠﺎ ﺗَﺮَ كَ اﻟْﻮَ ا ِﻟﺪَانِ وَ ْاﻷَﻗْﺮَ ﺑُﻮنَ )اﻟﻨﺴﺎء
َ وَ ِﻟ ُﻜ ٍّﻞ َﺟﻌَ ْﻠﻨَﺎ ﻣَﻮَ ا ِﻟ
And for all, we have made heirs [mawla] to what is
left by parents and relatives (Qur’an, 4: 33).
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In this aayah, Allah (SWT) accorded the right of ‘mawla’ or
‘asabah’ to the women as well. Therefore, as ‘Asabah, the
women, two or more, will inherit the whole wealth of the
deceased.
Some scholars who claim that the daughters are only
considered as ‘ashabul furud’ [inheritors with specified
shares], they also differ in the shares of inheritance for two
daughters. They assert that if there is only one daughter, she
gets half of the inheritance; if more than one, they will get twothirds of the property. If the son exists besides daughters, they
will get the balance of the inheritance based on the rule that
‘one male is equal to two females’. They presented the aayah
12 of Surah Nisa’ to establish their claim that more than one
daughter will get two-thirds of the property. Allah (SWT) says:
(11 :ﻓَﺈِنْ ﻛُﻦﱠ ﻧِﺴَﺎ ًء ﻓَﻮْ قَ اﺛْﻨَﺘَﯿْﻦِ َﻓﻠَﮭُﻦﱠ ﺛُﻠُﺜَﺎ ﻣَﺎ ﺗَﺮَ كَ )اﻟﻨﺴﺎء
But if there are [only] daughters, two or more, for
them is two thirds of one's estate (Qur’an, 4: 11).
But if we consider the viewpoint of Sayyiduna ‘Abdullah bin
‘Abbas (R.A.), who clearly stated that the daughters are
considered as ‘mawla’. They will be considered ‘mawla’ if
they are joined with their brothers of the same level; or they
remain alone with no brothers with them. Based on this, they
may claim whole estate or wealth. The following proofs may
be presented to substantiate the claim:
1. Allah (SWT) declares in the Qur’an:
(11 :ﻆ ْاﻷ ُ ْﻧﺜَ َﯿﯿْﻦِ )اﻟﻨﺴﺎء
ّ ِ ﻟِﻠﺬﱠﻛَﺮِ ﻣِ ﺜْ ُﻞ َﺣ
For the male, what is equal to the share of two
females (Qur’an, 4: 11).
We may infer from the part of the aayah that the two girls will
get the equal share of one boy. So, if two girls cannot claim the
whole estate, one boy also cannot claim the total estate. There
is no room to claim that this rule is only applicable when there
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is a mixture of boys and girls; or else, it will not be applied.
For, the Qur’anic aayah did not put such a condition in the
aayah.
2. Allah (SWT) also declared:
(33 :ﻲ ﻣِ ﻤﱠﺎ ﺗَﺮَ كَ اﻟْﻮَ ا ِﻟﺪَانِ وَ ْاﻷَﻗْﺮَ ﺑُﻮنَ )اﻟﻨﺴﺎء
َ وَ ِﻟ ُﻜ ٍّﻞ َﺟﻌَ ْﻠﻨَﺎ ﻣَﻮَ ا ِﻟ
And for all, we have made heirs [mawla] to what is
left by parents and relatives (Qur’an, 4: 33).
In this aayah, the ‘mawla’ here means ‘asabah’ as refelected in
the tafsir of ‘Abdullah bin ‘Abbas, Qatadah, Mujahid, Ibn Zaid
and also in the hadith of the Prophet (peace be upon him). If
the women are considered ‘asabah, they may claim the whole
wealth with no problem.
3. The male ‘asabah will not be considered ‘asabah in the
presence of the daughters. Then either they will be among
‘ashabul furud’ [those with specified shares] or will not get
anything. Allah (SWT) declares:
(11 :ﺴﺪُسُ ﻣِ ﻤﱠﺎ ﺗَﺮَ كَ إِنْ ﻛَﺎنَ َﻟﮫُ وَ ﻟَﺪٌ )اﻟﻨﺴﺎء
وَ ِﻷَﺑَﻮَ ْﯾ ِﮫ ِﻟ ُﻜ ِّﻞ وَ اﺣِ ٍﺪ ﻣِ ْﻨ ُﮭﻤَﺎ اﻟ ﱡ
And for one's parents, to each one of them is a sixth of
his estate if he left children (Qur’an, 4: 11).
This aayah tells us that in the presence of daughter, the father,
the most strongest ‘asabah, turns into ‘ashabul furud’, and gets
one-sixth of the inheritance. He will not get anything more than
that based on ‘asabah. The second strongest ‘asabah after
father is the ‘brother’. ‘Brother’ will not get any share based on
‘asabah in the presence of ‘daughter’. Because Allah (SWT)
has clearly mentioned:
(176 :وَ ھُﻮَ ﯾَﺮِ ﺛُﮭَﺎ إِنْ ﻟَ ْﻢ ﯾَﻜُﻦْ َﻟﮭَﺎ وَ ﻟَﺪٌ )اﻟﻨﺴﺎء
And he inherits from her if she [dies and] has no child
(Qur’an, 4: 176).
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This aayah shows that the brother will only inherit from the
deceased if he/she does not have any child.
4. The aayah 176 of Surah Nisa’ is considered the last
revelation regarding ‘ilmul Fara’id. Therefore, the ruling in
this aayah gets priority over other rulings in case of conflicts
among the ahkam [rulings]. Therefore, the hadith of Sayyiduna
Sa’ad bin Rabi’ah and other hadith which state that the Prophet
gave the daughters specified shares of inheritance and he gave
the rest to the brothers, was nullified due to this aayah which
was the last revelation on the issue. Any rulings that contradict
with this should be rejected. Sayyiduna Bara’ bin ‘Aazib
narrates:
(176 :{ )اﻟﻨﺴﺎء

} : ْآﺧِ ﺮُ آﯾَ ٍﺔ ﻧَﺰَ ﻟَﺖ

Bara’ bin ‘Aazib narrated that the last aayah revealed
was on Kalalah, as Allah says:
}
{ﻼﻟَ ِﺔ
َ “ اﻟ َﻜThey request from you a [legal] ruling. Say,
Allah gives you a ruling concerning one having
neither descendants nor ascendants [as heirs].43
It is to be noted here that Allah (SWT) has initially declared
the daughters as ashabul furud [those with specified shares]
alone; then it was declared that man and woman both were
made ‘mawla’; and in the 10th year of Hijrah, it was declared
that in the presence of children, boy or girl, no brother or sister
of dead person will get inheritance.

43

Muslim, 4237, Babu Akhiru Ayatin Unzilat; Bukhari, 4377, Kitabut
Tafsir.

